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The Kotappakonda Donation of Siddhartha 


Oskar von HINUBER 


Two different summaries of the inscription edited here have been published, but so far no 
edition appeared, it seems. Before the first summary in Jndian Archaeology, A Review for the 
years 2000/2001 (p. 161 with plate 107) was finally published in 2006, it had been described 
in the meantime in Andhra Pradesh Archaeology. A Review 1987-2001 edited by A. Rama- 
lakshman (Hyderabad 2002, p. 204) in the following words: “Village: Kotappakonda, 
Mandal: Narsaraopet, District: Guntur; Location: on a pillar in the mantapa of Sivalayam; 
Dynasty: private (sic!); Date: 3" century AD; Language: Prakrit; Script: Brahmi. Content: It 
records that, a gift, probably a slab of foot-prints by a house holder Siddhartha of kulika 
caste, along with his son and sister to Sangha Raksha anahika of Pubagiri or Pusagiri village 
of Arivasangha ie Arya Bhikh(!) Sangha.” 

Although the summary in /ndian Archaeology is in some respects an improvement, it is 
still far away from a full understanding of the content: “This inscription, partly damaged and 
engraved on a slab lying in the premises of the Trikutesvara Temple, is written in Prakrit 
language and Brahmi characters of second-third centuries A.D. It states that a pillar (thamba) 
and an umbrella (chhathu) were donated to the Ariya-samgha by a certain [A]nhaka together 
with his wife, his son and other members of his family. The donor is described as the 
worshipper of Sidhatha (Siddhartha, i.e., Buddha) and belonging to a certain family (tiya- 
kulikasa), the name of which is not clear.” 

Both summaries badly need correction in many important points. First, they are 
contradictory in respect to the exact find spot. Therefore, it remains unclear whether the 
inscription is written on a slab or on a column. The latter seems to be more likely, if the 
content is taken into consideration. Perhaps a rubbing created the impression of a slab, while 
only A. Ramalakshman might have actually seen the original. If his description is correct this 
would be an example of the re-use of architectural parts from a Buddhist monument in a 
Hindu temple.’ 

Furthermore, the content was very poorly understood in spite of the fact that most of the 
text can be read easily and understood completely, even though some parts of the inscription 
are damaged, destroyed or lost. (fig. 1) 


A similar example is perhaps the Buddhist relief reused as decoration, excavated in front of the “king’s 
audience hall” in the citadel (“Royal Enclosure”) in Vijayanagara and described in Indian Archaeology. Review 
for the years 1985/6 [1990], p. 40 and plate VIA. 
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+ + (ha) + + + +]t(Dyakulikasa 
+ .i+ + sidhathasa sabhatukasa 
. sabhari[ya] (k)asa ghara[n]i(ya) hadaya sapu- 


. takasa sadhutukasa sagharasunhaka[sa] 
. sanatukasa ariyasamghasa [tha]bha cha (6) 
. deyadha(m)ma 


No traces of script are visible above line 1. However, the structure of these inscriptions 
allows inferring the content of the beginning of the text, if, e. g., the donation of the banker 
Asila also written on a column at Kanaganahalli* is compared dhafiakadakasa nalabahu- 
kanam utikaputasa gahapatino asilasa... The sequence of the information provided here and 
in many other similar inscriptions is: place of origin, family, name of the father, occupation, 
name of the donor followed by groups of persons who shared the merit made by the 
donation.’ Consequently, the first word, of which only a vaguely visible -ha- is extant, should 
have been Sidhatha’s (Siddhartha’s)* home town followed by the name of his family, of 
which only the end survives: °-tiva or °-tiya (a long -i- cannot be ruled out). 

While the gap immediately before the name of the donor is too short for his father’s 
name, which would require + + + (+)putasa, it could easily accommodate his profession. 
Most likely, Siddhartha was like Asila either a banker or as many other donors a merchant. If 
very faint traces above what once was the second aksara in line 2 really indicate a superscript 
-i, vaniyaka less likely vanijaka, is a possible guess, while gahapati is ruled out. 

In the following text of the inscription various groups of members of Siddhartha’s family 
are mentioned. This enumeration follows a fairly constant pattern which can be seen perhaps 
best in the donation of the perfume merchant (gadhika vaniva) Dhammarakkhita (Tsukamoto, 
p. 233 foll., II Amar 35.6—9 [Liiders, List 1230], see also below), because he names an 
exceptional number of living family members. His list comprises his father, mother, wife, 
brother, sister (?), son, daughter, daughter-in-law (living) in the house,’ grandson, grand- 
daughter, relatives, friends, followers/household (?): sa-pitukasa, sa-mdtuka[sa sa-]bhariya- 
kasa sa-bhatukasa sa-[bhaginikasa?] sa-putakasa sa-dhutukasa sa-gharasunhakasa sa-natu- 


Maiko Nakanishi & O. v. Hintiber: Kanaganahalli Inscriptions. ARIRIAB XVII. Tokyo 2014. Supplement, 
inscription II.1,1 (quoted as “Kanaganahalli” in the following). Otherwise, inscriptions are quoted by referring 
to “Tsukamoto,” i.e., KeishoTsukamoto: 4 Comprehensive Study of the Indian Buddhist Inscriptions. Part I. 
Texts, Notes and Japanese Translation. Kyoto 1996. Part II Indices, Maps and Illustrations. Kyoto 1998 [rev.: G. 
Fussman, BEFEO 88, 2001, pp. 383-385] and to “Liders, List,” i.e., Heinrich Ltiders: A List of Brahmi 
Inscriptions from the Earliest Times to about AD 400 with the Exception of those of Asoka. Appendix to EI 10. 
1909/10. Calcutta 1912 [repr. Calcutta 1959, Delhi 1973]. 
> The respective lines 6-8 of Asila’s inscription are purposefully arranged in such a way that they begin and 
end with the same aksara sa-. Line 5 ends in -sa, and begins with a- as do lines 9 and 10 with a-. 

* Of course Sidhatha is the name of the donor and has nothing at all to do with the Bodhisatva as strangely 
surmised in the summary in Indian Archaeology. 
> On ghara-sunha see below. 


PDF Version: ARIRIAB XX (2017) 


kasa sa-natikasa’ sa-nati-mita-bhadhavasa.' 

Siddhartha names his brother first most likely because his parents were no longer alive at 
the time of the donation. The long @ required in bAdtuka is not indicated, and the character 
-tu- has here and in the subsequent words sa-dhutuka and sa-natuka quite an unusual shape 
almost resembling the rare character jha. 

Siddhartha’s enumeration differs from the common sequence by naming his wife second 
after his brother and by inserting her name here.* The damaged text can be restored as 
indicated “together with his wife, the gharani Hada.” A gharani usually is the wife of either a 
merchant (vdnija) or a banker (gahapati), certainly not a simple “house-wife” as the word is 
mostly translated.’ This may indirectly support the reconstruction of Siddhartha’s assumed 
profession. 

The rare name Hada (Hrda?) occurs again once in an inscriptions from Kanaganahalli 
(V.1,3) and, so far unrecognized, in another fragmentary one from Nagarjunakonda which 
enumerates an unusually large family with 4 sons, at least 6, if not 7 daughters'® and an 
unspecified number of sons-in-law (maximum 6 to 7), grandsons and granddaughters: 


Jsaputakanam ca'' dhamasa padumasa ca bhadasa hughasa saputikanam ca [...] hadaya 
budhdya padumdya misdya culabudhadya nakaya ca sajamatukanam’ sandtukénam sanati- 
kanam ca sanadimitabamdhavanam ca ..., Tsukamoto, p. 338, II Naga 47, (J. Ph. Vogel EI XX, 
1929/30, p. 25 without image) 

“.,. and together with the sons Dhamma and Paduma, Bhadda, Hugha (= Sukha?), and with the 
daughters [...] Hada, Buddha, Paduma, Misa, “little’ Buddha, and Naka (Naga?), with the 


°  sanatuka (= naptrka) and sanatika (= naptrika) are of particular interest, because granddaughters occur 


only rarely. This inscription shows that sa-naptrika > sa-natika and sa-jnatika > sa-natika > sa-natika can 
become homographs, but not necessarily, because they are clearly distinguished in the inscription from 
Nagarjunakonda (Tsukamoto, p. 338, II Naga 47) quoted below: naptri > nati (i.e. natti), but jnati (> nati >) 
nadi. 

On the position of a son-in-law in this sequence see below note 12. — A different sequence of relatives is 
found in the Vinayapitaka in first Parajika, when possible reasons to leave the Samgha are enumerated mdtaram 
... pitaram ... bhataram ... bhaginim ... puttam ... dhitaram ... pajapatim ... natake ... mitte ... sarami, Vin II 
25,25-31. 
® Cf... isilasa sabhatukasa (sama...).... sabhaginikasa bhayadya ca sa-nakanikaya saputakasa [ ..., 
Tsukamoto, p. 224, I Amar 12 (Liiders, List 1248) where the name of the wife is inserted in a similar way, if 
bhayaya ca sa-nakanikaya is an error for sabhayaya ca nakanikaya. The name nakanika is the feminine form of 
naganaka, Kanaganahalli 1.4,13, cf. naka at Nagarjunakonda, see below, and naga occurring at Kanaganahalli 
I.2,5.6. The suffix °-naka / °-nika is discussed in Kanaganahalli, p. 15, cf. St. Konow in J. Ph. Vogel, EJ XX 
1929/30, p. 25. 

7 Of Kanaganahalli, p. 16 foll. 

'0. The length of the gap before Hada is not indicated by J. Ph. Vogel; however, at least one, hardly more than 
two names seem to be lost. 

'' As ca is inserted here, the parents were perhaps referred to in the lost beginning of the inscription. 
Moreover, the plural indicates that the names of husband and wife probably introduced this enumeration. 

'2 The son-in-law is inserted before the grandchildren, cf. ... sa-bhariyasa sa-putakasa sa-duhutakasa sa- 
jamatukasa ..., Kanaganahalli II.2,7. A rare sequence is: ... bhagineyanam jamatukanam ca natinam natukanam 
ca ..., Tsukamoto, p. 225 II Amar 14 (Liiders, List 1207), also because the position of natinam < naptrinam 
“granddaughters” strangely precedes natukanam < naptr-kanam “grandsons.” For, female relatives normally 
follow male relatives. Consequently, the restoration sa/duhutukasa sa[puta]kasa sanatukasa, Tsukamoto, p. 
229, If Amar 21 (Liiders, List 1215) is highly unlikely and should better be corrected to sa/duhutukasa 
sa[sunha]kasa sanatukasa. 
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son(s)-in-law, with the grandsons and the granddaughters, and with relatives, friends and 
household members ...” 


The structure of this inscription as well as some of the names call for a comment. The first 
two sons are separated by the word ca, which might indicate that they were married men in 
contrast to their younger brothers Bhadda and Hugha. This, however, may be an over- 
interpretation. The name Hugha could be a South Indian equivalent of Sukha, if samgha > 
hamgha and sukha > sugha are compared. This name would perfectly match the preceding 
Bhadra. Vogel’s translation “...-hada, Budha...” shows that he took °-hadd as the end of a 
longer, partly lost name, because the rare name Hada was not known at his time. However, it 
does occur now and, moreover, fits perfectly into the series of the following disyllabic names. 
The names of one son, Paduma, and of his sister, Paduma, at once recall the family of the 
vinayadhara Dhammasena, who had a brother Dhammasiri and a sister Dhammasiri.'? It is 
tempting to assume that names like Paduma / Paduma were given to twins.'* Moreover, if the 
children are listed according to their age,'° the son Dhamma, as well as the daughters Hada 
and Buddha should be older the than the assumed twins Paduma / Paduma. If so, this is a 
very rare opportunity to relate the age of daughters to that of sons. 

The inscription continues in the usual way with a reference to further family members, 
sons daughters and daughter(s)-in-law.'° It is, however, not immediately clear, what exactly is 
meant by a gharasunha “daughter-in-law (living) in the house,” although sagharasunhakasa 
occurs occasionally in South Indian inscriptions: ... jadikivanam sidhathagahapatisa 


3. The long -i at the end of sister’s name Dhammasiri is hidden by the case ending dhammasiriya, cf. O. v. 


Hintiber, “Again on the donation made by the vinayadhara Dhammasena and on other inscriptions from 
Phanigiri.” ARJRIAB XVI. 2013, p. 3-12, particularly p. 6 foll. 

'* Tt should be kept in mind, however, that in mythology sisters are named after their brothers: Ahuka : Ahuki; 
Upadeva : Upadeva; Devaraksita : Devaraksita etc., Visnu-Purana, 4.14.15 foll., cf. A. Hilka: Beitrdge zur 
Kenntnis der indischen Namengebung: Die altindischen Personennamen. Breslau 1910, p. 148. — Another hint 
at twins could be the use of dvandva compounds with dual endings in the colophon to the Samghatasitra (O. v. 
Hintiber: Die Palola Sahis. Mainz 2004, p. 26: (16) vuryasimgha-devasimghabhyam and in donative 
inscriptions published in Ditte Bandini-Konig & O. v. Hintiber: Die Felsbildstationen Shing Nala und Gichi 
Nala. Mainz 2001 and Ditte Bandini-Kénig: Die Felsbildstation Thalpan IV. Mainz 2009 (Materialien zur 
Archaologie der Nordgebiete Pakistans Band 4 & 9): prabhendra-visuddhamitrabhya, Shing Nala 51:1 “By 
Prabhendra and Visuddhamitra” and with names of parallel formation ramottaka-masottakabhya 
ksemaprajabhya, Minargah 66:5 (p. 275) “By Ramottaka and MaSsottaka, descendants of Ksema” or combining 
similar names and a dual form in an unpublished bronze in private possession # /d/(e)yadharmo ya(m) 
sighotara-sighaprabhabhya: “This is the pious gift by Singhottara and Singhaprabha.” — In mythology the dual 
is used to designate twins since the Reveda: utaésvindv abharat yat tad asid djahad u dvé mithund saranyith, RV 
10.17.2 “auch ging sie mit den beiden AsSvin schwanger, als dies geschah, und sie lief die Zwei, die ein Paar 
waren, im Stich, die Saranyti” (K. F. Geldner, 1951); “and she was carrying the Asvins (in the womb), as it 
happened, and she left behind the two, the paired ones [= Yama and Yamt?] — Saranyi” (S. W. Jamison and J. 
P. Brereton, 2014, who also briefly point out the problems in this verse “cleverly designed to mislead and 
confuse,” p. 1397); for later usage cf. so tha (i. e. siiryo) tasyam (1. e. sajidyam) devav athasvinau / 
jJanayamasa, Visnu-Purana 3.2.7 and madri ... tasyam ca ndsatyadasrabhyam nakulasahadevau pandoh putrau 
Janitau, Visnu-Purana 4.14.38. 

'S. This may be the reason, why Dhammasena, who is named first, points out that Buddhasiri and Dhammasiri 
are his elder brothers, ARJRIAB XVI. 2013, p. 6. 

er The mysterious donor “Anahika” / “Anhaka” mentioned in both summaries is a misreading of sunhaka, 
because of the similarity of the characters a- and su. The source of the words “Sangha Raksha” and “Pubagiri or 
Pusagiri” in the summary by Ramalakshman remains a mystery. 
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bhariyaya khadaya sadhutukaya saputikaya'’ samatukaya sabhatukasa'* sagharasunhaya 
saha janatihi, Tsukamoto, p. 238, I Amar 46 (Liiders, List 1244) “of the wife of the banker 
Siddhartha from the Jadikiya (Jadika) family, Khada, with her daughter(s), with her son(s), 
with her mother, with her brother(s), with her daughter(s)-in-law (living) in the house, 


together with her relatives'” 


and: ... gadhikasa vanivasa dhammarakhitasa sapitukasa, 
samatuka[sa_ sa]bhariya-kasa_ sabhatukasa_ sa[bhaginikasa?] saputakasa_ sadhutukasa 
sagharasunhakasa sanatukasa sanatikasa sanatimitabhadhava[sa], Tsukamoto, p. 234, II 
Amar 35.6—9 (Liiders, List 1230, see also above) “of the perfume merchant Dhammaraksita 
with his father, with his mother, with his wife(s) with his brother(s), with his sister(s), with 
his son(s), with his daughter(s), with his daughter(s)-in-law (living) in the house, with his 
grandson(s), with his granddaughter(s), with his relatives, friends and household.” 

There should be some reason for distinguishing this particular type of daughter-in-law 
from the vast majority mentioned as sunhdad only: [sadhu]/hutukanam sasunhakanam 
sanatu[kanam, Tsukamoto, p. 235, I Amar 37.2 (Liiders, List 1232); |saputasa sajamdtusa 
sasunhasa sagotasa saduhut[takasa, Kanaganahalli IV.2 or in an inscription difficult to read 
and to interpret bhajaya radhaya sunhaya (i)mdagopiya, Kanganahalli II.7,9 “of the wife 
Radha, of the daughter-in-law Indagopr’.” 

In contrast to the many references to sunisd or sunhd in Theravada literature” the word 
gharasunha is extremely rare in Theravada texts. It occurs in the introduction to Pacittiya 
VII: gharani nivesanadvare nisinna hoti, gharasunha avasathadvare nisinna hoti, Vin IV 
20,26 (tasmim ghare sunha, Sp 750,27) cf. sunhd ahosim sasurassa gehe,” Vv 1 13, = Vv-a 
61,19* (sunisad ti puttassa bhariya, itthiya hi samikassa pita sasuro ti vuccati, tassa ca sa 
sunisa ti, Vv-a 61,27 foll.). The explanation in the commentaries as is not helpful, for this is 
the expected meaning and it seems quite unnecessary to point out that a daughter-in-law lives 
together with her parents-in-law as many references underline anyway. Anathapindika says 
about his quarrelsome daughter-in-law: ayam ... Sujata gharasunha addhakula anita, AN IV 
91,16.” These are the only references to gharasunhd in canonical Theravada literature. 


The story of Sujata is also the topic of the Sujata-ja no. 269, Ja II 347,4-351,14. Here she 


'" The word saputika is either the feminine adjective sa-putratika, as above, cf. also sirikaya saputikaya 


saduhutiikaya, Kanaganahalli V.2,13 here meaning “with son(s)” because saduhutuka follows, or the masculine 
adjective sa-putri-ka “with daughters”as in sabhayasa saputakasa saputikasa, Kanaganahalli II.3,1 because of 
the preceding saputakasa. Of course, it does never refer in these contexts to a putrika as mentioned in 
Dharmasastra, see Pandurang Vaman Kane: History of Dharmasdstra. Vol. Il. Poona’ 1973, p. 657 foll. on 
putrikaputra and Hanns-Peter Schmidt: Some women’s rites and rights in the Veda. Professor P. D. Gune 
Memorial Lecture. Poona 1987, p. 44. 

'8 This is a mistake for sabhatukaya. 

On the rare anaptyxis in janati < jnati cf. O. v. Hiniiber: Das dltere Mittelindisch im Uberblick. 
Osterreichische Akademie der Wissenschaften. Philosophisch-historische Klasse. Sitzungsberichte, 467. Band. 
Vienna 72001, § 251. 

°° On sa]duhutukasa sa[sunha]sa sanatukasa pata deya[dhama], Tsukamoto, p. 229, II Amar 21 (Liiders, List 
1215), which is possibly another example, see above note 12. 

“I. There are about 65 occurrences of sunisd (18 canonical) and about 40 of sunha (24 canonical) with sunha 


being hidden occasionally by sunisd in metrical texts. 
22, 


23. 


19. 


So read m. c., E° sunisa ... ghare, unmetrical; B* gehe. 
Similarly unpleasant daughters-in-law are referred to in itthiyo nama patikule thita issariyam karonti, 
Sassusasuranam manapacariniyo dullabha, Vv-a 299,16 foll. 
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is called a gharasunhd at the end of the Paccuppannavatthu (Ja II 349,15), which is based on 
AN IV 91, in contrast to kulasunhd used at the beginning: sattha ... anathapindikassa geham 
gantva nisidi. ... tasmim khane sujata dasakammakarehi saddhim kalaham karoti. ... esd, 
bhante, kulasunha agarava, n’ev’assd sassusasurasamikavattam atthi..., Ja W 349,11-18. 
The word kulasunha appears in canonical language only in the formula kulitthiyo kuladhitaro 
kulakumariyo kulasunhayo kuladasiyo, Vin I 120,13 foll. etc. (Aulitththiti-ddisu kulitthivo 
nama gharassaminiyo. kuladhitaro nama purisantaragata kuladhitaro kulakumariyo nama 
anivittha vuccanti. kulasunha nama parakulato anita kuladarakanam vadhuyo, Sp 532,20— 
23). Although Vajirabuddhi explains simply kule ti ghare, Vjb 325,8, the reference seems to 
be mostly a respectable or rich family. The gharasunhd Sujata is said to be addhakula anita 
which concurs with the Jatakatthavannana kulamha ti khattiyabrahmanakula va setthikula va, 
Ja V 165,8 foll. 

Therefore, it seems that ghara-sunha or kula-sunha emphasize the fact that the daughters- 
in-law came from wealthy or high-class families. If so, this would correspond to the similar 
semantics of gharini, who is more than a simple house-wife (see above). 

At the same time the meaning of gharasunha would be quite different from that of the 
parallel formation *gharajamdatuka > gharajamaua, which is alien to both, inscriptional and 
Buddhist literature, but occurs, if only once, it seems, in Jaina canonical scriptures in a story 
of the Nayadhammakahao, where the father of a girl says: tam no khalu aham icchami 
sumaliyde dariyde khanam avi vippaogam. tam jai nam devanuppiya sagarae darae mama 
gharajamdaue bhavai to nam aham sagaradaragassa sumaliyam dalayami, Nayadhamma- 
kahao 1.16.47 (Angasuttani II] ed. Muni Nathamal. Ladnun, 2031 Vikrama (1974), p. 
282,17—20) “I do not want, therefore, to be separated from my daughter Sukumarika even for 
a moment. So if, my dear, your son Sagara is prepared to be my son-in-law staying in my 
own house, then I am prepared to give Sukumarika (in marriage) to your son Sagara.””* The 
motive of the father of the bride is clearly stated: He cannot stand the separation from his 
daughter. At the same time there might be an underlying Dharmasastra issue. As he has no 
sons, the son of his daughter, if she is declared a putrika, will be a putrikaputra and as such 
could replace the missing son.”° 

If the gharajamdua stays in the house of his father-in-law against the common custom, 
the gharasunha should correspondingly remain in the house of her parents, if both words 
were parallel terms. This, however, is clearly not the case, because it is ruled out by the 
references quoted above, though theoretically the possibility remains. For, if being married 
very early, a daughter-in-law could stay with her family for a while as a svavasini or 


24, 7 = om - 2 2 - 7 
There are of course also nicakulas: nicakulani canddlakulam va nesaddakulam va venakulam va 


rathakarakulam va pukkusakulam va, MN MI 169,22 foll., cf. paricasu nicakulesu, Ps IV 214,9. 

2." PL, Vaidya: Nayadhammakahao Chapters IX and XVI. Introduction, Translation and Notes Part I. Poona 
1940, p. 22 = Critical Ed. Poona 1940, 169,4. — Abhayadevastri does not comment on gharajamdue, 
Agamasiitrani (satikam) ed. by Diparatnasagara. Ahmadabad 2000 Vol. VII, p. 208 foll. 

ee TF so, this seems to be an early reference to what called in Marathi gharjamai, H.-P. Schmidt, as note 17 
above, p. 44 following Jack Goody & Stanley J. Tambaia: Bride Wealth and Dowry. Cambridge Papers in Social 
Anthropology 7. Cambridge 1973, p. 84. 
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suvasini’' until she reaches the proper age to join the family of her husband for the marriage 
to be consumed. 

At the end Siddhartha’s gift that comprises six columns or pillars is dedicated to the 
community of Buddhist monks. The word thabha is easily restored. The numeral cha “six” is 
confirmed by traces of the figure “6” at the very end of the line.** A numeral with or without a 
figure is mentioned occasionally behind the object counted:” kahdpana cha 6, Dhammasena- 
inscription, line 15 and fragment b, line 3 (see note 13 above); dydgathabha catari, Kana- 
ganahalli II.1,1, line 10 foll., or patimdo catari, Kanaganahalli II.7,7.*° 


Finally, the inscription can be translated as follows: 


“... the pious gift to the noble community of monks, that is six 6 columns, of Siddhattha of 
the ]tiya-family together with his brother(s), his wife the distinguished Hada, with his son(s), 
with his daughter(s), with his daughter(s)-in-law from a (respectable) house, with his 
grandchildren.” 


*7- Julius Jolly, “Beitrage zur indischen Rechtsgeschichte 5. Zur Geschichte der Kinderehen.” ZDMG 46. 1893, 


pp. 413-426 = Kleine Schriften. Wiesbaden 2012, pp. 461-474, particularly p. 418 = 466. 

*8- Of course chata < chattra mentioned in the summary in Indian Archaeology does not occur in the 
inscription. 

mee fa contrast, the numeral is placed in front of the object counted in athadsata kahapanani, Kanaganahalli 
II.10,1 “800 Kahapanas.” 


3° So read instead of patimae. 


